Introduction
Helmut Kohl, the purported 'Chancellor of Unity', is a key figure in the history of German nationalism. During the Cold War era, when a German nation-state was territorially absent and society in the Federal Republic of Germany (FRG) had developed a culture of Vergangenheitsbewältigung, of trying to come to terms with the horrific Nazi past, Kohl's personal nationalism made up the quest to be a normal nation.
1 After World War II, the FRG assimilated into the conglomerate of Western nation-states situated under the umbrellas of NATO and the European Community. West German state officials were forced to espouse the government line that the division of the nation had been unjust and unnatural, and that the FRG was the only legitimate representative of the German nation. While West German politicians frequently faced tensions between the cultures of Vergangenheitsbewältigung and Westernisation, the representatives of the German Democratic Republic (GDR) marketed their country as the one that stood essentially in opposition to the fascist culture of the Nazi empire and its continuation in the FRG. The incorporation of the GDR into the FRG on 3 October 1990 ended this dichotomous political development in the form of the (re-)establishment of a German nation-state, which could be interpreted as a historic leap towards normality. Jürgen Habermas, who is of the same generation as Kohl, has been apprehensive about this process of normalisation. The German philosopher feared his fellow citizens would lose their critical awareness of the fact that they only truly became Western through, and after, the atrocities of the Holocaust, and were thus gambling away their post-national achievements. 2 Kohl's biography provides a useful tool not only for exploring the development of contemporary nationalism in postwar Germany, but also for engaging with some theories and ideal typologies that emerged within the broad field of Nationalism Studies. This paper is not intended to offer a classic, chronological account of Kohl's life, but rather to address the value of biographical method in relation to the concepts of nation and nationalism, and the application of ideal types of nationalism to the analysis of the personal nationalism of an individual. First, I shall discuss this methodological approach, and outline the (West) German context in which Kohl's personal nationalism can be located. Subsequently, I shall take some very high angle shots of four significant biographical features that together animate the 'ecology' of Kohl's national identity. 3 These four features will be directly linked to particular kinds of nationalism that have been established here for analytical purposes, without assuming that this ideal typology existed in any real and pure form.
Kohl will be treated as a (1) Catholic Nationalist, whose religious denomination shaped the way he represented himself and his national identity. Kohl will then be observed as a (2) Liberal Nationalist, whose date of birth influenced his ideology and self-narration. Born on 3 April 1930, he belonged to the '45-er' generation, those who were on the whole strongly loyal to the newly Westernised state of the FRG. Further, his origin in the Rhine, in the Palatinate region near the French border, also played an important role in Kohl's personal nationalism. This allows me to examine Kohl as a (3) Romantic Nationalist, who expressed a cultural, decentralised and almost apolitical nationalism. As a final point, Kohl will be analysed as a (4) Nationalist Historian. His educational socialisation, including a PhD in History from the University of Heidelberg (in 1958) on the political reconstruction of his home region after 1945, 4 facilitated his world view, in which nations constitute a normative order, legitimised through the historicisation of positive continuities that transcended negative periods, such as the Nazi era. This work, moreover, had obvious autobiographical tendencies: Kohl described the place of his political socialisation.
The vanishing point of this ideal-typological analysis is Kohl's hope for normality. He saw this as only being realisable in the form of a united nationunited in ideological, cultural and (geo)political terms-which he believed he legitimised through his biography. He emphasised the four abovementioned features-denominational, generational, regional and educational-to produce an image of himself that was in accordance with his quest for the preservation, re-normalisation and thus Westernisation of German nationalism. Kohl selectively conveyed his (auto)biography in order to bring forth an image of himself that Habermas described as 'dieverkörperte Entwarnung', which can loosely be translated as 'the all-clear incarnate' or '-embodied'. Although Habermas was being slightly tongue-in-cheek when he used this expression, making an allusion to the chancellor's enormous physical size, he was primarily referring to Kohl's appearance as someone whom nobody in the world should fear anymore. The Federal Republican German, as represented by Kohl, would no longer be abnormal, but finally firmly anchored in Western culture and ethics. 5 The Christian Democratic politician was thus succeeding-at least to some degree-in exploiting his own biography to project his vision of Germany into the public and overcoming the Sonderweg paradigm.
Nationalism, Normality and the Biographical Response
Nationalism has become normal in the contemporary Western world, and it is not surprising that this normality has barely been problematised. In a world of nations, the historical development of nation formation is 'over the hump'. Paradoxically, however, many of our contemporaries present 'nationalism' as something extreme and outdated. Michael Billig sought to fill this notional void with his concept of 'banal nationalism', which focused on the reflexivity-or normality-of nationalism in daily life, and theorised the absence of reflectivity with regard to the mass consumption of nationalism in Western societies. 6 Since the nineteenth century the nation has been imparted as an absolute norm, and questioning this norm became an immoral breach of a social taboo, as Norbert Elias pointed out. 7 In 2012, Ernest Gellner's comment still seems valid for most sections of Western society: ' A man must have a nationality as he must have a nose and two ears; a deficiency in any of these particulars is not inconceivable and does from time to time occur,-but only as a result of some disaster, and it is itself a disaster of a kind.' 8 The congruence between sets of personal (national) identity and social (national) identity is thus usually taken for granted, instead of being analysed as a form of interaction: the individual being reduced to a homogenous rather than autonomous actor. 9 This intertwining of social and individual identities is a key mechanism of nationalism and has probably greatly contributed to its phenomenal success in mass societies. In that regard, Kohl was no exception. Nationalism continues to endow people with a sense of 'being someone in the world'; 10 paradoxically, both individuality and the holistic category of an anonymous collective have 5 Habermas, J. 1994 contemporaneously become zenith values; the person and nation still appear to be closely related and not as purely independent beings. The performance of one's own nation has consequently come to play a formative role in shaping modern self-esteem. 11 Kohl's controversial geschichtspolitisch attempts in the 1980s to improve the German reputation in the world can be seen in this light, especially against the fact that these ambitions had already become apparent with his PhD thesis from the 1950s. For Kohl, however, like many of his West German contemporaries, 'nationalism' was a false term that was associated with Nazism and replaced with positive euphemisms (like patriotism or national consciousness). Depending on the definition of nationalism, this can lead to certain contradictions: Kohl warned, for example, of the particularistic thinking of the nineteenth century, but presented the principle of national selfdetermination as untouchable.
12 Throughout his political career, moreover, he used his European-ness as evidence of his anti-nationalism, although he assured us that German unity was a self-evident aim.
13 After all, being both thoroughly national and simultaneously Western was crucial to Kohl's notion of normality.
When aiming at a broad definition of nationalism, one could argue that this global mass phenomenon comprises the accumulation of all individual ideas and actions that contribute to the construction and maintenance of the nation-reflexively or purposively. The relative emptiness of the concept of nation, which stands in the centre of this definition, allows for nationalism's 'chameleon-like ability', as Anthony Smith described it, and perhaps contributes to its pertinacity.
14 The extreme flexibility of nationalism in comparison with other ideologies allows for a relatively strong individualism amongst modern co-nationals within the cultural system of their nation. It is ultimately very difficult to analyse this parasitic phenomenon as a distinct ideology, as Michael Freeden pointed out. 15 The notion of the nation can be charged with all kinds of ideologies, religions and historical imagination. This openness also indicates that nationalism is something fundamentally personal, as Anthony Cohen suggested. 16 contingent on features such as one's date of birth, locality, family background, education, political affiliation, and so on. On top of (and in stark correlation to) these categorisable biographical features, very personal experiences can play an important role in the making of imaginations and representations of nationhood: Kohl's experiences of loss and gain during World War II and its aftermath were both generational and personal, and endowed his representation of self and nationhood with central impressions and narratives. 17 That is exactly where the method of biography offers fresh perspectives on the study of nationalism. A biographical approach to nationalism can illuminate the nationalist's 'ideas in context': how are individual ideas shaped by the personal context, and how does the protagonist seek to manipulate the status quo? 18 From this point of view, one can go further than Cohen suggested with his concept of personal nationalism: personal nationalism is not only the individual identification with the nation, or a form of self-imaging, it is also the specific ideological and biographical constellation within the personal notion of one's nation-deriving from the individual's socialisation. It is thus strongly context dependent, with the contexts varying and overlapping at the personal level. It is the mix of different sociological categories that surrounds the individual combined with the 'non-categorisable' that make biography a very attractive method. In the case of Kohl, this method demonstrates the individual roots and representation of a firm ideological position within the discursive competition over the meaning of German nationhood. 
German Nationalism and the Quest for Normality
After the downfall of the Third Reich, German politicians sought to extract 'good and normal patriotism' from 'bad and abnormal nationalism'.
19 Normality was about the reconstruction of the country, the need for security, the suppression and denial of the Nazi past, and about the question of the divided nation-state. Further, the concept of normality related to the belief that the German nation and its history were special in psychological, social, cultural and political terms. Before 1945, the perception that Germans were different to other nations was viewed as positive; afterwards it was reversed into something negative: normality was about being like all other peoples in the West.
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The first West German Chancellor, Konrad Adenauer, a Catholic Rhinelander from the Christian Democratic Union (CDU), laid the foundation for the partial normality in the 1950s that Kohl later felt obliged to defend: Adenauer stood for unconditional integration with the West or Westbindung. 21 Since the 1960s, however, when Fritz Fischer caused a long-lasting furore by arguing that Germans had followed a negative historical trajectory from the Protestant Reformation towards Nazism, and that their imperialist attitude had triggered World War I, the unity of German historiography has been publicly contested.
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The Nazi episode would subsequently be historicised as more than simply a historical accident that might also have occurred in other nations; rather it was depicted as the cumulative result of peculiarly German developments: Germany's un-Western Sonderweg, or special path. At the same time, Adolf Eichmann's sentencing in Jerusalem and a series of Auschwitz trials in Frankfurt increasingly confronted the public with the German past, which then appeared as anything but normal. 23 Consequently, conservatives, including the young Kohl, publicly agitated against the initial calls for younger generations to recognise the crimes committed in Nazi Germany. By the end of the 1960s, university students were at the forefront of the movement that was challenging the normality of their young country and their silent parents, whom they held responsible for Auschwitz. 25 The year 1968 stood for another normalisation of Germany, a different kind of Westernisation, different to what Kohl had in mind. The '68-ers' deconstructed the myth of the Stunde Null (the zero hour of 1945), thus exposing the continuities between Nazism and Federal Republicanism. The Social Democrat Willy Brandt, who became chancellor in 1969, responded to the rising demands for greater Vergangenheitsbewältigung (coming to terms with the past), which was not appreciated by the majority of the West German mainstream. 26 Normality was still open to dispute. The Christian Democrats, including Kohl, agitated against Brandt's new foreign policies towards the East, in which they saw the betrayal of the constitutional demand for unification. 27 The change in the political climate in the mid 1970s, moreover, quickly ignited a reactionary spirit that yearned for the lost values of the 1950s, which Kohl sought to reactivate. 28 Kohl, as Chairman of the CDU from 1973 onwards, sought to repair the damage caused by the post-national 68-ers, and marketed his coming to power in 1982 as a geistig-moralische Wende (spiritual moral change). 29 While the division of Germany itself increasingly became accepted as normal, Kohl sought to endow the citizenry with a national identity. This, he felt, was needed to pre-empt the normalisation of a post-national identity, as envisaged by the philosopher and major public intellectual Habermas and his left-liberal associates. 30 It was this tension that led to the Historikerstreit (the German history wars) in 1986, which would have been hard to conceptualise without the conservative reaction headed by Kohl's government. 31 In the 1980s, there was a growing desire to dismantle the German stigma, shaking off the burden, rejecting the notion that the nation's division had been a punishment for the uniquely evil crimes the Germans had committed. 32 this desire and sought to amplify it. His search for normality was about both the departure from the old, anti-Western Sonderweg and the closure of the new, post-national Sonderweg.
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The question of whether Germany as a nation had undergone an abnormal historical trajectory outside the West has become one of the most important historiographical questions of the postwar era. 34 This question concerns a kind of normality that is about the memory of two world wars and the Holocaust, and not primarily the absence of the nation-state in the context of the Cold War, although the latter has sometimes been historicised as the result of the former. Because of the Federal Republican society's Westernisation during the Cold War era, one could argue that Germans came closer to an international status of normality. This process of normalisation, which Kohl's chancellorship aimed to foster, neared its completion through Germany's sudden (re)unification within a Western framework. This merger of East and West Germany in 1990 was a prime example of a nationalist event, confirming the globally idealised congruency of state and nation, and has thus been described as Germany's return to normality.
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During the (re)unification process, however, Kohl anticipated an ongoing struggle for normality in the post-unification era. Kohl pleaded 'that things will normalize…that we become a wholly normal country, not "singularized" in any question…that we simply don't stick out ' . 36 Yet, against the backdrop of His political party would become the most significant social organisation in Kohl's life and provide a solid platform from which to express his Federal Republican nationalism. After World War II, his political mentor, the local priest Father Finck, introduced him to the principles of Christian democracy, and facilitated his CDU membership at the remarkably young age of sixteen. Kohl saw in his mentor's authorisation of de-Nazification certificates how Nazis were rehabilitated in an act of Christian fairness. 39 Finck embodied to Kohl the epitome of the unsuspicious Catholic tradition in German nationalism-and the moral obligation to fight for the unity of the nation. At that time he learned about Catholic social teaching and the importance of Christianity for the new German state, which should represent the good essence of the nation. 40 The atheist failures of Nazism were taught as being equally prevalent in socialist materialism, with the East threatening the Occidental culture. 41 The long and painful hangover from the Kulturkampf (1871-78), which Otto von Bismarck had launched against German Catholicism in the newly established nation-state under the hegemony of Lutheran Prussia, finally came to an end in 1949 with the establishment of the Federal Republic of Germany and the CDU as its major conservative force. The Protestant centre in Germany was then sidelined to the GDR and 'the former Reichsfeinde [the enemies of the state] turned their exclusion from power in Berlin into a virtue, allowing them to reject both Prussian militarism and its National Socialist stepchild', as Ronald Granieri put it. 42 The problematic relationship between the Vatican and the Nazis was concealed. Adenauer, the former mayor of Cologne, became the first Federal Republican chancellor, and, for Kohl, Germany's most important national hero. Adenauer personified the alternative to the Sonderweg and used Catholic maxims to reform German conservatism. 43 Under the new chancellor, the policy of Western integration was presented as the salvation of the Christian Occident against the communist threat. 44 The new party represented what young Kohl had already learned at Finck's political Sunday school, although with a greater emphasis upon capitalism. 45 Kohl wrote about the mind-set of his Palatine educators in his doctoral dissertation, 46 and there is no evidence that Kohl's ideology fundamentally changed from this point in his life, from the age of twenty-eight. In 1991, when the Cold War was finally over, he proclaimed at the Katholikentag: 'today we can assert that Marx erred in his prediction that the days of religion were numbered. It all happened differently. Under communist dictatorship the people realised that Marxism does not have an answer to the meaning of life.' 47 Kohl has constantly exposed his Catholic identity: he wrote about his Catholic upbringing and his friendship with clerics, and he enjoyed the public images of his relatively frequent meetings with the popes over the decades (with the last meeting in 2011). 48 His personal nationalism has been reminiscent of Pope John Paul II's Memory and Identity, in which nationalism is presented as a Christian command. 49 ' As a Pole', Kohl explained in 1980, Pope John Paul knew 'what it means when the Heimat is violently cut up'. 50 In articles and in his memoirs, Kohl described his childhood as religious and patriotic, and his parents' faith as an indication of their guiltlessness during the Nazi era without failing to love their fatherland. 51 The Catholic symbols of his home region were to Kohl simultaneously German and European lieux de mémoire: 'especially the Cathedral of Speyer, built in the eleventh century as the greatest church in the occident [which was for him] a symbol of unity of the German and European history'. 52 Kohl wrote that 'the Roman-German Kaisers' who once resided in this region 'did not rule over a nation-state, but over an early house of Europe, which reached from Sicily to the North Sea. They contained the consciousness of the occidental world in themselves, this ancient and Christian Kulturkreis.'
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His Catholic background endowed Kohl with a powerful source to mobilise an image of an innocent, Western German. Similar to Adenauer, for Kohl, this biographical feature allowed him to articulate a notion of Germany that stood in contrast with the allegedly dangerous Prussian-Lutheran representation of Germany that was associated with the abnormal Sonderweg. Kohl was able to present a narrative of himself that was aligned with the Federal Republican narrative of the German nation, as one that was not essentially supportive or characteristic of Nazism. To speak with the words of Jonathan Hearn, Kohl could thus portray himself as 'moving/acting "with the flow" of an encompassing historical narrative' of the new FRG and as one who is 'moving/ acting "against the flow" of an encompassing historical narrative' of Nazism, which would become increasingly unpopular. 54 The proto-religious tendencies of nationalism are not a new insight. Since the 1920s, beginning with Carleton Hayes, nationalism has often been portrayed as ersatz religion-a substitute for religion that itself has religious features. 55 When looking at Kohl's rhetoric, however, what is much more interesting is that he used religious content to fill his notion of the German nation. Or, to use another of Hearn's metaphors, Kohl's nationalism was 'embedded' in the social-identity category of Catholicism. 56 Kohl's Catholicism underlay all the other ideological pillars that sustained his personal nationalism-in particular, the way he interpreted liberal principles, but also the way he romanticised the homeland and the way he historicised its past. In all regards, his Catholicism helped Kohl to represent a benign nationalism, bound to the West. 
Kohl as Liberal Nationalist
Kohl can also be studied as a liberal nationalist, as defined by Yael Tamir and David Miller. These two theorists synthesised liberalism and nationalism after the fall of communism, based on the assumption that functioning liberal democracies had been proven to be reliant on nationalist ideals that merely required the taming force of liberalism. 57 This aspect was most fundamental to Kohl's demonstration of a benign, trustful, Western nationalism during his quest to correct its old, illiberal and new, post-national Sonderweg. Similar to his religious upbringing, Kohl's generational belonging endowed him with a powerful source to articulate an authentic image of German normality and the new liberalism that developed after World War II. Born in 1930, Kohl belonged to the '45 generation'. Dirk Moses explained that, having experienced the failure of the Nazi ideology, Kohl's generation developed a 'republican consensus', which they later felt was threatened by the '68 generation'. 58 Kohl represented the liberal-conservative camp of his generation, a form of Federal Republicanism that was qualified by a liberal nationalism, aiming at the sublimation of nationalist traditions and not at their abortion. Unlike the constitutional patriotism of his coeval Habermas, Kohl portrayed West Germany's Constitution as the most precious national symbol, based on German traditions. 59 In order to represent normality, Kohl could resort to a personal and generational narrative of the Third Reich and World War II: too young to be guilty, but old enough to see what happened-and in a position to learn from his own national history. This is what Kohl tried to suggest with his contentious slogan of 'grace of late birth' at the Knesset in 1984. 60 On the whole, however, this narrative has been repetitively publicised by his biographers and himself, which helped him to sustain the image of an innocent German who was longing for peace and freedom: 61 Kohl had experienced bombing as a child, his father had gone to war, and his brother fell. The boy sat in bunkers and collected dead bodies. When he turned fifteen, he was transferred from a Hitler Youth camp to protect Hitler's Eagle's Nest. A few days later, the area was bombed and Kohl began to walk back home to Ludwigshafen. This chaotic return in 1945, which took several weeks, ultimately symbolises the beginning of Kohl's search for normality. Kohl was subsequently able to present himself as a guiltless witness of the transition from the Third Reich to Adenauer's Bonn Republic, which he perceived as a positive and existential movement towards normality. He became politically active and established himself quite successfully within this atmosphere of restoration and renewal, but also insecurity. He witnessed the economic miracle, the Westernisation of the West German mainstream and the rehabilitation of the new state within the transatlantic and Western European frameworks. Adenauer's doctrine of Western integration became the superior rationale in Kohl's conceptions of society, state and nation. Kohl was convinced that through this movement under Adenauer 'we achieved the cutback of disputable German traditions, namely the anti-Western effects of nationalism'. 62 His constant defence of Adenauer's legacy, of taming German nationalism under the primacy of 'freedom', which then meant 'the West', facilitated Kohl's appearance as the paragon of German normality, while he tried to stimulate a national revival. 63 Kohl's aim was to conflate national and Western identities in Germany. In his world view, West Germans had already found their natural state in the liberal system of the Federal Republic, whereas East Germans had not. 64 Therefore, normality was incomplete. Like Ernest Renan, he theorised the nation as based on the willingness to be a nation and simultaneously claimed that all Germans wanted to share one nation-state. 65 In keeping with the liberal-nationalist tradition, the common 'will' of the people was, for Kohl, decisive in the formation of a nation: 'the awareness of common history, common ancestry, finds a specific component in the desire for common political action', as he wrote in 1973. state'; 67 however, the 'central content of German political consciousness' was, according to him, 'not the nation-state, but the liberal political order'. 68 As a liberal-nationalist, Kohl thus found an instrumental way to present the nation as an a-priori fact, willed by all Germans, without failing to guarantee the good, liberal, Western nature of his nationalism as representative of his entire nation. According to Kohl: [O]ur consciousness of state and nation are identical, because we connect the willingness to national unity with the willingness for a very specific form of state, that is the liberal as opposed to the illiberal. According to the historical development of the Anglo-Saxon countries are the values of our national consciousness most closely connected to the basic democratic values. 69 
Kohl as Romantic Nationalist
It is also possible to look at Kohl as a romantic nationalist, as someone who regarded culture and ethnicity-and not the state-as the essence of a nation. This kind of nationalism reappeared in Germany in reaction to the repetitive absence of the nation-state. A very interesting paper on romantic nationalism was given more than 20 years ago in Canberra by the conservative German historian Thomas Nipperdey. 70 Nipperdey was reacting against the often-held mistrust of this type of nationalism, which developed most strongly in German lands after the French Revolution and which was usually held to be illiberal and bad, as opposed to an allegedly good and liberal nationalism associated with the West. John Hutchinson's work on cultural nationalism is very similar to Nipperdey's positive approach to romantic nationalism. 71 If one looks at other popular writing in the field of nationalism, however-for example, at Hans Kohn's or Liah Greenfeld's work-it is noticeable that German romanticism has been used to sustain the cultural Sonderweg thesis. 72 While being transformed through the shock of 1945, ethnic and cultural notions of German nationhood once more became a kind of compensatory nationalism in response to the territorial constraints of the Cold War era. 73 In fact, the structural restrictions-the loss of territory in the East, the division of the nation and the West German Constitution, and to some extent also European integrationstrengthened a romantic imagination of local, national and supranational cultures as constitutive of the German Volk. Kohl could thus represent a romantic nationalism that was reconciled with-and ultimately subordinated to-his liberal nationalism. The most dominant aspect of his romantic nationalism was his continuous propagation of Heimat 74 as an apolitical identity of destiny, a cultural notion of homeland that would not explicitly refer to the nationstate. Kohl stressed his regional identity to represent a typical German national, naturally rooted in lovable local traditions of a culturally decentralised people, and foremost Western. This ideological and biographical feature had already surfaced clearly in his PhD thesis, in which Kohl sought to impart a stereotype of the liberal, non-dogmatic, tolerant, cheerful, wine-drinking, down-to-earth, spirited, cosmopolitan and Francophile Pfälzer from the Rhine. 75 And also later, during his political heyday, he aimed at the representation of a typically Palatine habitus. He spoke publicly with a thick local dialect, brought foreign statesmen to Speyer Cathedral and Hambach Castle, and took them to his local restaurant for his favourite dish, Saumagen.
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Celia Applegate used Kohl's home region as a case study to learn more about the general idea of Heimat in Germany. 77 Heimat appeared during the conservative reaction to 1968 as less burdened than the terms 'nation', 'Volk' or 'Fatherland'; 78 however, like nation, notions of Heimat can differ greatly, and it would be wrong to assume that the concept of Heimat was restricted to conservative or rightwing discourses. The best counter-example vis-a-vis Kohl is represented by the Marxist Philosopher Ernst Bloch, who was, like Kohl, from Ludwigshafen, and who saw in Heimat something that people hoped for, something to be realised in the future, in a real democracy, in absence of the workers' exploitation. 79 Kohl's Heimat ideology, in contrast, sought to mediate between a romanticised German recognise that the FRG had been a country of mass immigration since the late nineteenth century, as Hans-Ulrich Wehler explained. 83 It was also in line with Federal Republican legislation, which encouraged an ethnic and cultural notion of nationhood. 84 Kohl's romantic image of nationhood was thus almost always contained within a socially, politically and legally acceptable context, which the politician carefully used in order to match the image of German normality.
Kohl as Nationalist Historian
Kohl can also be observed as a nationalist historian. Historians have traditionally played a vital role in the forging of nations. This problematic relationship between history writing and nationalism has received some well-deserved attention during the past decades. There has been a more self-reflective trend perceivable since the 1980s, when historians of nationalism, such as Benedict Anderson and Eric Hobsbawm in particular, pointed to the constructed nature, imagination and invention of national history. 85 Yet the exploitation of historical material for nationalist purposes has not ceased. Nations cannot exist without the idea of a common national history, a fact that Kohl has been very much aware of, and prepared to take care of. For Kohl, 'a Volk cannot live without history…a Volk loses its identity when it denies its own history…One cannot remove oneself from the common history…He who does that removes himself from the solidarity of our Volk', as he asserted at the commemoration of the twentieth anniversary of the 1953 uprising in the GDR. 86 The nation was to Kohl a fixed entity in the stream of modern history, and to save Germans from their allegedly ahistorical post-nationalism, he sought to exonerate Germans from the Nazi past by stressing positive continuities and by de-substantiating the memory of Nazism. 87 As already mentioned, Kohl's PhD is a valuable document in that regard. In his thesis, Kohl was interested neither in explaining the causes of the Nazi era nor in what actually happened during this time. His thesis aimed at the establishment of positive liberal continuities in German politics from the Kaiserreich, the Weimar Republic, via the Resistance during Nazi times to the political renewal of the Federal Republic. It was designed to contribute to the FRG's foundation myth, glorifying the foundation fathers and rehabilitating German history as such. Steven P. Remy, in his book about Kohl's alma mater, showed that those who had lost their positions under Nazi rule remained, with a few exceptions, effectively absent from the academia of the 1950s. 88 Kohl's university education took place in an atmosphere of suppressing the past rather than coming to terms with it: his professors tried to justify their Nazi membership and the content of their former lectures and publications. In the curriculum vitae attached to Kohl's thesis, he mentioned six scholars at Heidelberg whom he saw as most influential for his study. 89 Interestingly, among the six were four historians who had been affiliated in different ways with Nazi ideology: Walther P. Fuchs, Fritz Ernst, Johannes Kühn and Werner Conze. Kohl's instrumental and uncritical appropriation of history for ideological purposes is thus no great surprise. Already during his time as a university student, Kohl dedicated most of his time to politics, and there is no indication that he ever aimed at a career in academia; however, he saw it as part of his political role to engage with German history and intellectual debates: in the 1960s, Kohl began to publish newspaper articles in reaction to a collective culture of shame in Germany that he saw as a hindrance for Germans to find 'a lasting national self-image'. 90 With his chancellorship, Kohl became the most important voice within a wider conservative movement in West Germany, which sought to encourage Germans to walk out of Hitler's shadow. 91 His initiative to build two museums of national history then caused increasing controversy and should be seen as part of the intellectual atmosphere surrounding the Historikerstreit. Kohl was predominantly accused of imposing an official history for nationalist purposes. 92 interpret German history against his antagonists in East Berlin. He excluded the GDR from the appropriation of the Kulturnation, the cultural nation. He was thus worried not only that younger generations would have a different notion of Germany and the republic than he had, but also that the GDR would monopolise German history for its own purposes. The GDR and the division, on the contrary, were in Kohl's rhetoric artificial constructs, aberrations from the natural, normal and national course of history as much as the Third Reich had been. 93 The anti-communist factor in Kohl's Geschichtspolitik should not be underestimated. Throughout his career, Kohl represented Germans themselves as victims of Nazism and communism. There are a number of noteworthy examples of this. 94 One of Kohl's greatest scandals occurred in 1985, when he visited the Bitburg War Cemetery with US President, Ronald Reagan. 95 It was insensitive to choose a cemetery where SS members were buried, yet the US President supported Kohl's quest for Germany to be a normal nation, even though the Bitburg scandal was counterproductive to this ambition as well as to Reagan's own political success. Nevertheless, Reagan backed the German Chancellor on West Germany's participation in the Strategic Defence Initiative. 96 Reagan proclaimed that even the young SS soldiers in the cemetery were victims 'just as surely as the victims in the concentration camps'.
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Conclusion
Kohl's biography facilitates a better understanding of the contemporary history of German nationalism. He felt Germany's reputation, being held responsible for the two world wars and the Holocaust, was a thorn in his side. In order to overcome the Sonderweg paradigm, he thus sought to represent normal, Western continuities of the German nation that would prove the good essence of his people. His nationalism was fundamentally shaped by his early socialisation, such as the Catholic milieu, his belonging to the 45 generation, his teenage membership of the CDU, his regional background in the Rhine Palatinate, and his university education at Heidelberg in the 1950s. In accordance with these biographical features, Kohl's notion of the German nation was filled with elements of Catholicism, liberal and romantic nationalism, as well as components of historicism. The combination of these elements helped him to articulate a normal, Western nationalism within the context of the Cold War and its aftermath. Kohl used his biography to present himself as an ideal German, who was in his own eyes Christian, liberal and anti-communist, rooted in local traditions, conscious of Germany's glorious past and free from any Nazi guilt. He tried to represent a departure from the new and the old Sonderweg, a proud German about whom nobody had to worry anymore. He has been the paragon of Germany's new normality.
